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The Human Condition (Saint Justin Popovich)

Zévec YAwooec / In English
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We humans find ourselves on the road between paradise and hell, between God
and the devil. All our thoughts and reflections, and every one of our feelings, bring
the soul a little closer to paradise or hell. If a thought or reflection is rational (that is
Godly) and brings us to the Divine Word, Who is beyond comprehension and
conception, then that is already paradise for us. But if the thought lacks the Divine
Word and is not in accord with Him, it inevitably brings us to absurdity and folly, to
the devil, and this is already hell. What is true of thought also holds good for
feelings. So, for us, everything begins here on earth, paradise or hell. Our life on
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this planet is an enormous drama: all the time, the ephemeral clashes with the
eternal, the mortal with the immortal, the good with the evil, the things of the deuvil
with those of God.

Human thought is a curse when there’s no desire to transform it into prayer, and
for it to be perfected with prayer. It's inconceivable for there to be thought which,
in the face of the mysteries of the cosmos, is not transformed into prayerful
wonderment and yearning. There is nothing more wonderful than thought which, at
the sight of God’s cosmos, unconsciously pours itself out in prayer.
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Within everything worldly, there is something of the heavenly; in everything
natural, there is the supernatural. In a grain of wheat, there is a part of heaven,
because, for it to be born, it has already absorbed the light, the heat and the winds
of the heavens. There is something of the stars in every form of plant life, minerals,



every living organism, and, particularly, in every human being. Everything in this
earthly world is closely linked to the heavenly world. The conduit from the natural
to the supernatural and vice versa is both mystical and impenetrable, and
therefore cannot be subjected to any evaluation by human investigative initiatives.
Through the invisible protons and photons, the supernatural mysteriously
permeates the natural, the invisible pervades the visible. And, through the mystical
photons of the soul, the luminous energies of the Divine Word infuse our human
existence. So there are no sealed borders between the supernatural and the
natural, between the visible and the invisible. In everything earthly, there is a great
deal of the heavenly.

It is up to us to build upon and cultivate within us whatever is eternal and
theanthropic, to develop an infinite sense and recognition of eternal life. This,
indeed, is why God the Word ‘became human’: in order to teach us how to achieve
eternal life in this ephemeral world. Our faith is nothing other than an unceasing
struggle for eternal life, a constant witness for eternal life (1 Tim. 6, 12). The earth
is a battleground of suffering for eternal life. This is our calling. If you think
otherwise, you are not one of Christ’s people.

Knowledge and faith! Between the impulses of the two, the human spirit suffers
trials and tribulations without number. If there is one thing that is an effort for the
human spirit, it is knowledge; why would faith not be, as well? Of course it is. This
is where we find numberless shipwrecked souls, but also survivors. Both knowledge
and faith are logically equally valid. In essence the whole of knowledge is based on
faith. In the case of faith, it is that our conscience is healthy, rational, natural and
worthy of our trust. We accept the world in the way our organs of knowledge
present and represent it, and this is so because we have confidence in our human
knowledge, which, by its nature is invisible and intangible. Faith, as an instrument
of knowledge, is aware that, for perceptible human knowledge, it is above
intellection and conception. It has its own eye, which sees the invisible. Of course,
the fields of vision, of faith and knowledge, are both restricted: that which is
beyond conception is inconceivable. Yet it still engages, in witness, the soul which
embraces Tertullian’s formula of fervent faith: ‘Credo quia absurdum est’, ‘I believe
because it is absurd’, or rather ‘is beyond reason and conception’. Knowledge of
God is so far beyond reason that it often appears to be absurd.



